Boundaries

by Jan Sutch Pickard
Member Jan Sutch Pickard has volunteered with the

World Council of Churches’ Ecumenical Accompaniment

Programme in Palestine and Israel (EAPPI) on two

occasions. Last time, she was working as an

Accompanier near the village of Yanoun …

The tiny village of Yanoun is only mentioned in the Bible once. In the book of

Joshua there’s a very long account of how territory was divided up among the

tribes of Israel. Chapter 16: 5,6 describes ‘ … the boundary of the Ephraimites

family by family… going round by the east of Taanath-shiloh and passing by it on

the east of Janoah.’ Janoah/Yanoun then was just a marker in the making of

boundaries. Yanoun today is a small farming community, where boundaries

have positive and negative meanings.

I talked to Rashed, the mayor and one of the farmers who work the valley which

runs between Upper Yanoun, at its head, and Lower Yanoun, where the land

opens out. As well as a flock of sheep and goats, he has olive groves and fields

under plough. We were looking out over the valley bottom, a patchwork of

green – with hay, chickpeas, broad beans and wheat. ‘You don’t build walls or

put up fences,’ I said. ‘Then how do you know where your land begins and

ends?’ He laughed, ‘It is my land – I plough it and plant it. Kemal’s land is right next

door. If he want, he can put a stone at each corner. But if he don’t put a stone, I

know. Each year I plough the land. I know where the rocks are, underneath the soil.’

He knows the land well. This is where his father and grandfather farmed before

him. But the landscape has changed. The tops of the limestone hills, which were

once open grazing land stretching all the way down to the Jordan Valley, now

bustle with watchtowers, telecommunication towers, watertowers, caravans,

polytunnels and big chicken barns. These are the illegal outposts of the

settlement of Itamar.

Rashed says that the traditional lands of Upper and Lower Yanoun amounted to

16,500 dunums. But now only at most 500 dunums are actually accessible to

Upper Yanoun. ‘Lower Yanoun is better. Here, we are in the middle of settlements.’

He gestured round the hilltops, wearily.

There is limited access to another 400 dunums. The previous week he was able

to get a one-day permit from the DCO to plough some of his own land,which is

high on the hill near the settlement. But the next day, when he went back to

graze his goats nearby, he was chased away by masked men. Soldiers or

settlers? It wasn’t clear. What was clear was that he had overstepped the mark.

Who sets the mark? ‘Who decides where the boundaries will be?’ I asked.

‘The soldiers and settlers together decide. When the settlers want to change it, the

soldiers agree.’

How are the boundaries marked? ‘On this side’ (to the west of the village) ‘they

make a fence.’ It is visible on the skyline – not a huge structure like the

Separation Barrier – just the way anyone might define their property. But whose

property? These outposts are illegal in Israeli as well as international law. The

young men who have come out from Itamar to stake a claim here are squatters

on the land of Rashed and his neighbours. But now that this settlement

expansion is becoming a ‘fact on the ground’, maybe it’s good to have the

ground marked out – don’t ‘good fences make good neighbours’? It’s not as

simple as that: ‘There they made a fence – we can see the fence. But we can’t go

near it. If we even go so far,’ he indicates several hundred metres, ‘they will come

out and give us trouble.’

I was struggling to understand what was going on, when I read this ‘idiot’s

guide’ from the organisation that brings together former Israeli soldiers

and Palestinian fighters, Combatants for Peace:

So this is how it works: The settlers arrive at a certain hill and construct an

outpost, which is actually a caravan or a wooden shelter. This hill is usually

privately owned Palestinian land. The army and the state give legitimacy to

these actions by the fact that when these outposts are constructed the soldiers

arrive straight away and guard it, of course, protecting the settlers. The owners

of the land cannot harvest it any more. The party isn’t over yet: around a

settlement a special security zone is announced; the Palestinians aren’t

allowed to enter. Its size and area, no one really knows. The Palestinians find

this out through trial and error: if they get caught and beaten they know they

reached this zone. Of course there isn’t any official decision, and when the

units of soldiers change, so do their ground rules. And so the game starts over.

(Combatants for Peace Newsletter, July 2009)

The invisible boundaries encroach on the village. And they are constantly

being redefined. For instance, barns for battery chickens or other huge

agricultural buildings, such as those above Yanoun, not only attract

subsidy from the Israeli Government, but also carry with their large

footprint the need for a bigger ‘security zone’ – which effectively enlarges

the settlement area. As we talk, we watch several Palestinian shepherds

grazing their flocks along the roadside or in the olive groves – while the

hillsides lie inviting and empty, they are no-go areas for the farmers.

Meanwhile the settlers sometimes choose to stroll through this landscape

with impunity – almost as though they are ‘beating the bounds’ – defining

their territory.

Here is Rashed’s story of a recent incident – an attack not with weapons

but with humiliating words: ‘I go with my sheep … maybe 200 metres

beyond the house. One settler came … he approached me with an M-16. I saw

there were two more settlers on the hill. He asked me what I am doing here. I

say “Feeding my sheep.” He says, “No, this land is for me. Go to your home.”

‘I say, “You ask me to leave this place. Where shall I go? When I go to another

place another person ask me to leave. So where shall I go?” He says, “You want

to make problems here? You need problems here? No! Go to your home!” What

to do? Perhaps they shoot my sheep … I leave with my sheep.’

All the time we are talking, a bulldozer is working on the hilltop to the

east, breaking new ground. Rashed points out that it’s not a contractor, but

an army bulldozer: ‘Not settlers, army. That is bad.’ Whatever military

structure is planned there, this activity identifies the army of occupation

more closely with the planting of settlements. The appropriate boundaries

in their relationship were crossed and abandoned some time ago.

Rashed makes this connection, remembering a time before 1993, when

Itamar was founded. He was 15 years old and was with his father and their

flocks up on the hill where the chicken barns now stand. ‘Soldiers come and

start shooting over our heads. That was before the settlers. We go back to our

house.’ It was as though that was an early sign of the boundaries being

redefined by force. Since then, when first the settlement and then the

outposts came, Yanoun has suffered, but survived the crisis in 2002, when

its people fled escalating violence. It’s now the eighth year of international

presence here – embodied most of the time by EAPPI – which seems to

limit the aggression of the settlers and the military. But there’s little we can

do to hold back the invisible boundaries which are tightening like a noose

on this valley.

‘You know the settlers, the Israelis, want to take over the whole land – want to

take Palestinian people outside the whole land. But if soldiers want to take me,

and my wife and children outside our home, if they want to shoot us, I not go.

Where will I go?’ ●

The world war

against the

poor: a letter

from

Easterhouse

by Cathy McCormack

Cathy McCormack’s

book, ‘The Wee Yellow

Butterfly’, is an inspiring

story of how she has

spent her life committed

to seeking justice. For

those ‘trapped in a toxic

mixture of economic

circumstance and bad

politics’, life can be very

hard. Yet, as Cathy’s story

shows, a strong spirit

and a refusal to accept

what is given can release

energy and creativity for

individuals and their

communities.

Cathy recently returned

from a speaking tour of

Australia …

Whenever our country was in

danger in the past, journalists were

fond of quoting that old familiar

saying from the Book of Proverbs:

‘When there is no vision the people

perish.’

Since I started out on my

campaign for justice in

Easterhouse away back in 1982, a

whole generation of working-class

teenagers has been wiped out, and

a report by the World Health

Organisation in 2008 revealed that

the gap in life expectancy between

the middle- and working-class

communities in Glasgow has gone

from 10 to 28 years. Now men in

the East End of Glasgow have the

same life expectancy of 52 years as

men living in the slums of India.

Last summer I was invited by the

Australian Psychological Society to

talk about my vision and analysis

of the ‘World War Against the Poor’, and to celebrate the work that

Professor David Fryer (former Community Critical Psychologist at Stirling

University, now Professor of Community Critical Psychology at Charles

Sturt University in Australia, and Professor Extraordinarius at the Institute

for Social Sciences, University of South Africa) and I have been doing over

the last quarter of a century to expose this war. A war that has now been

really intensified under the Coalition government here in the UK. A war

without bullets – a psychological, economic propaganda war; a war being

waged with briefcases instead of guns; a war which is maiming and killing

more people in the world than tanks and bombs – a war that is also

destroying our planet in the process.

When I first wrote about this war in my letter to God away back in 1987,

some people tried to convince me that I had taken leave of my senses

and that such a war could never happen in a democratic country like

Britain.

David and I first met in the 1980s, when the Thatcher government was

changing Britain from an industrial to a money-market economy, and

millions of families like mine were being thrown onto the unemployment

scrap heap and being forced to live on welfare. This was when the

Governor of the Bank of England was quoted as saying that three million

unemployed was a price worth paying.

It was then that I started to both experience and see human suffering

and hardship that I had never expected to witness in my lifetime, except

perhaps in a time of war. So when all the propaganda started about the

unemployed being lazy scroungers, workshy and wanting to live in a

dependency culture, I realised that there was a war going on, ‘a war

without bullets’. It is bad enough being forced to live in poverty without

getting the blame for it.

The singer Frankie Vaughan and the media circus that followed him made

my community in Easterhouse famous for its gang warfare. But there has

never been any public recognition of the very deep political and spiritual

violence that is constantly being inflicted on the hearts, minds and spirits

of the unemployed, the poor and the most vulnerable people in our

society.

David’s lifelong work is evidence however that unemployment and

poverty is socially constructed and that all the propaganda aimed at the

poor and most defenceless is meant to be painful and hurtful.

Recently David was invited to present his work to the Church of

Scotland’s Commission on Economic Activity. Here is a basic summary:

Over half a century of painstaking research has demonstrated without any

doubt whatsoever that being unemployed leads to physical and mental

health problems for unemployed people, their partners, their children. In the

United Kingdom we are currently looking at estimated millions of extra

unemployed people due to the policies of the new administration. We are

looking at a public health catastrophe. Moreover, throughout Labour and

Conservative governments, unemployment has actually been used as an

instrument to control inflation. Economists even have an acronym: NAIRU

(Non-Accelerating Inflation Rate of Unemployment). Unemployment is also

used to discipline the in-work employed. Research showing that

unemployment is destructive is used to suggest that any job is better than

none, even though many of the jobs being created in the new ‘flexible’ labour

markets are actually psychologically and physically destructive.

Moreover, there is very powerful evidence that inequality is, quite apart from

unemployment, in itself destructive. Within Britain, like in other neo-liberal

economies, every major cause of death is more prevalent amongst the poor.

The really important thing coming out of epidemiological studies is that the

healthiest societies are not the

richest societies, the healthiest

societies are those with the most

equal distribution of income or, more

accurately, the most equal distribution

of privilege and power. Living

in a hugely unequal society like the

United Kingdom has costs for people

all the way up and all the way down.

But under the current UK

government, those people that are

the poorest, the most

disadvantaged, are becoming even

poorer, even more disadvantaged:

single mothers, disabled people,

long-term unemployed people. This

is the reality on the ground of the

war without bullets, the briefcase

war, the war of knowledge, the war

of research, the war of policy, the war

of politicians.

While in Australia I also met up

with psychologist Dr Katie Thomas,

who had just published her book

Human Life Matters: the Ecology of

Sustainable Human Living vs. the

Rule of the Barbarians. I reviewed

her book for a Commission which

focuses on the vulnerability of

small children and the feminisation

of poverty. Katie writes about the

plight of mothers and small

children in cultures which have

embraced an aggressive market

economy, including Australia,

America and Britain. She highlights

how women who are working full

time caring for children in their

early years are considered by the

state to be ‘unemployed’ and

‘unproductive’. The discouragement

and oppression of

women who are already providing

40-60 hours per week of unpaid

labour to ensure the wellbeing of

their children (and the future

productivity of the state) is

highlighted by Katie as seriously

detrimental not only to the mother

but to the development of her

children and to the future health of

society.

For the first time, I managed to get

to grips with the unrelenting,

vicious attacks on both mother

and child in my country, and why

the welfare reforms there were

forcing mothers fleeing violence

into slave labour.

And the UK could become even

more barbaric – with mothers in

refuge given just 3 months to get

their head together before they

have to sign on as a job seeker. If

they refuse to take any job that’s

offered, they will be forced to work

their benefits at the equivalent of

£1.60 per hour. Who is going to

look after their children? Professor

Oliver James, a top child

psychologist in Britain and author

of Affluenza, regards the reforms as

absolute insanity, and says that the

only people who are going to

benefit from this social atrocity are

companies like Tesco.

Katie uses the concept of

‘barbarism’ in the modern-day

context to explain what is

happening to our social norms.

She suggests that barbarism is

synonymous with a belief in the

superiority of some people and a

willingness to use cruel and vicious

behaviours towards those who are

considered inferior or undeserving.

It is considered acceptable within

barbaric philosophy to exert

power and control over those who

are classed as less powerful or

‘unworthy’.

It is patently obvious, she writes,

that barbaric behaviour was

financially advantageous in the

20th-century global market and

remains so in the 21st. ‘Cut-throat’

tactics and ‘hostile takeovers’ not

only enabled profiteering but were

lauded as model conduct. Under

the powerful benefaction of the

reified market, ruthless, brutal and

even savage behaviours towards

other human beings gained

immunity from social stigma.

Callous indifference towards the

suffering of individuals, families,

communities and nations

exploited in the name of profit not

only became de rigueur, but

progressed from social acceptability

to socially normal, and

finally, to the position of being

cited as a prototype for success.

Katie highlights how this barbaric

philosophy which dominates

Western societies filters into every

aspect of our lives and threatens

our whole survival; how we live in

an era where these barbaric acts

against the poor and defenceless,

even conducted by the wealthiest

and the most powerful, are

condoned or ignored by the

majority.

Human Life Matters exposes the

brutality of the global market economy

(which the bankers and

the politicians still keep referring

to as free, but which in reality has

enslaved us all in a race towards

human, social, economic and

environmental destruction) and

cuts through the current discourse

on economics, the recession,

welfare, providing a new way of

thinking.

I still find it painful to write about

my life story and so can really

appreciate the pain of our global

family who have been conned into

putting their faith in money.

I was almost rendered speechless

however when I told my story

across Australia. People did not

regard me as a bearer of doom

and gloom but rather as a bearer

of the good news. They felt so

empowered and inspired by my

personal testimony of the real

power of the human spirit, and

made me feel that my life really did

matter after all.

It was coming home that I found

the hardest, and faced the biggest

challenge in my life. Having been

subjected to so much mental and

spiritual abuse, how can anyone

like me even begin to try to take

ownership of that spirit inside me

that refused to allow me to roll

over and die?

As long as I live I will never forget

that fateful day: The youngest of

my three children was only six

months old. I had been made to

feel such a failure as a mother and

felt so powerless to change our

cruel reality that I started to pray to

God with my whole heart and soul

to allow me to go back to sleep

and never wake up again.

I kept thinking that if only I could

die, then surely someone in their

right mind would come and rescue

my children from the insanity of

our lived reality. My spirit however

enabled me to see that my life had

a purpose, that all of our lives have

a purpose. And so my spirit

enabled me to go on a journey all

over the world in search of the

truth.

Having been brought up as a

Catholic I had long since

understood that there were all

different kinds of abuse going on

in our world, but it was the first

time in my life that I really

understood that when Jesus said

that the poor will always be with

us, that he was not talking about

the materialistically deprived poor

sods like me. And that the

established churches have tried so

hard to enslave the divine spirit of

our great spiritual leaders like

Jesus, Buddha and Krishna,

because they, like the capitalists,

are also into social control and

trying to make a profit out of the

poor.

I cannot stop thanking God, and

praising people like David and my

other middle-class friends who

have not been brainwashed by

religion, and some who don’t even

believe in God but are among the

greatest Christians that I have ever

known. They don’t need a church

to tell them the real difference

between right and wrong because

it is already written in their hearts.

And so that is why I am writing this

letter to you, Iona Community. I

want to thank you also for giving

me some financial support to go

on the last leg of my journey so

that I could really appreciate the

true wealth of the spirit behind

your founding Leader, George

MacLeod, and the evolution of the

human spirit that is now taking

place all over the world. ●
Cathy McCormack is a Commissioner on the Church

of Scotland’s Special Commission on the Purpose of

Economic Activity.

The Wee Yellow Butterfly, by Cathy McCormack, with

Marian Pallister, is available from Argyll Publishing:

www.argyllpublishing.com

http://antibenefitcutsglasgow.wordpress.com/

www.church-poverty.org.uk
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In a time of recession and so called

austerity the divisions

within society become more

apparent as they deepen.

Education and health as well as

wealth offer protection to some

whilst those denied educational

opportunity, those who cope with

ill health, disability or discrimination,

or who already suffer

poverty, are made even more

vulnerable. Rather than fostering

social cohesion, ‘we are all in this

together’, times of economic

hardship see increased levels of

inequality, mistrust, stigmatisation,

resentment, protectionism and

prejudice.

Since its formation the Iona

Community has worked and

campaigned for greater social

justice, engaging in projects

through the years which have

sought to combat poverty and

address social division. In doing so

it has advocated an incarnational

spirituality which rejects any

understanding of the Christian

faith which seeks to keep faith,

politics, prayer, action, body and

spirit in separate compartments.

The Iona Community believes that

central to the Gospel of Jesus

Christ is a rejection of that most

pervasive and destructive dualism,

Them and Us, from which all other

divisions stem. A point

emphasised by the Apostle Paul in

his letter to the Galatians: There is

neither Jew nor Greek, there is

neither slave nor free, there is no

male and female, for you are all one

in Christ Jesus. (Gal 3:28)

Therefore, both as a movement

and as an organisation, the Iona

Community actively seeks to

create and explore opportunities

to overcome societal boundaries

and divisions. Much of the Iona

Community’s work is concerned

with bringing together people

from different backgrounds and

with different perspectives in safe

but creatively provocative

encounters and situations.

In academic fields such as anthropology

and psychology, such

encounters and situations are

described as ‘liminal’. The Latin

word limen means threshold.

Threshold space is where all

transformation happens. Richard

Rohr, a Franciscan priest and writer

who led a programme week in the

Abbey last August, comments:

‘Nothing good or creative emerges

from business as usual. This is why

much of the work of God is to get

people into liminal space, and to

keep them there long enough so

they can learn something essential.

It is the ultimate teachable space…

maybe the only one. Most spiritual

giants try to live lives of “chronic

liminality” in some sense. They know it

is the only position that insures

ongoing wisdom, broader perspective

and ever-deeper compassion.’

Liminal time and space provide us

with the opportunity to step back

from our lives, from social and

cultural norms, to look at them

afresh, enabling transformation to

take place.The Iona Community

believes that Christians are called to

threshold spaces and activities.

Places where discomfort and disorientation,

confusion and conflict may

be experienced but which may

ultimately become places of healing

and hope, understanding and

reconciliation.

Thus the Iona Community also

affirms the fundamental need for

safety during such liminal phases of

life. This is where our liminal

movement does not just meet our

organisational structures but, more

profoundly, is held by them. Ron

Ferguson, a former Leader, once said

that the most spiritual decisions are

taken in the Finance Committee.

Liminal phases will fail or, worse still,

cause damage, if order is absent. The

work of administrative and support

staff in Glasgow and of Islands

Centres staff in bookings, finance,

housekeeping, shop and kitchens

sustains the common life and holds

the space for the liminal to occur in

safety.

The description of Iona by George

MacLeod, Founder of the Iona

Community, as ‘a thin place’ – only

a tissue paper separating the

material from the spiritual – is

fleshed out by the concept of

liminality. It also enhances the

Community’s theological

understanding of its common task

particularly of offering radical

hospitality.

This is clearly seen in the work of

the Islands Centres which

welcome over one hundred guests

each week during the season.

Guests drawn from all over Britain,

all over the world, from different

Christian traditions and from

none, each given the time, space

and place for encounter and

engagement, for worship,

recreation and work, who often

describe their stay as a lifechanging

experience.

Norman Shanks, another former

Leader, explains in Iona: God’s

Energy: ‘It is an experience involving

grace and generosity, vulnerability

and hospitality, in the course of

which minds are challenged and

hearts are touched … where risks

may be taken and insights gained

both into the nature and purpose of

God and into what God is calling us

to do and to be. It is an experience

… that recognises the spiritual

reality that individual fulfilment is to

be discovered only in community,

that self-development cannot be

achieved apart from a concern for

one another and for the world

around us.’

The commitment of Iona

Community members and

associates to be faithful to the

God of the ‘betwixt and between’

is evidenced by those engaged

locally in the renewal of worship,

those who seek to heal divisions in

the ecumenical space between

our churches, those who share

their homes with asylum seekers,

those who befriend young

offenders, those who participate in

the WCC Ecumenical

Accompaniment Programme in

Israel/Palestine and those on latenight

rounds in our cities with

Street Pastors.

And it is evidenced in the brief

reports below as the Iona

Community seeks to follow Jesus

into the boundary spaces to face

the shadow in our lives and to

serve others.

IONA ABBEY AND THE

MACLEOD CENTRE

It was another very busy year on

Iona maintaining the daily pattern

of worship services, offering

hospitality to individual guests

and groups, hosting gatherings,

reunions and the National

Children’s Assembly, welcoming

holidaymakers, day visitors, cruiseline

passengers, worshippers and

pilgrims from every corner of the

world.

Both the Abbey and the MacLeod

Centre were bulging at the seams

at times, with vibrant, exciting

people searching for something

that they could not put into words.

At the end of each week guests are

asked to reflect on their experiences,

and the same sentiment is expressed

over and over again: ‘We came

looking and searching. The staff made

it possible by enabling us to explore

the “unfamiliar and the unknown”, as

well as that which was “known and

safe”, and we leave feeling that our

journey has only just started.’

These are encouraging words at a

time of increasing concern regarding

the economy, employment, cutbacks

and increased travel costs, all of

which restrict or deter many groups

who would otherwise visit us. To

counter this the Community has

decided to release a greater

proportion of the Access Fund to

bring these positive opportunities to

those who are part of our identified

priority areas and to allow our

Centres to continue to offer

hospitality to those in greatest need.

The appointment of a new Warden,

Colin McKenzie, in July enabled the

Community to implement changes

in the staffing and management

structures on the island. This was not

without cost and resulted in several

posts being merged and one post

being made redundant late in the

season. The Warden along with the

Leader and key office bearers have

worked to address the concerns of

staff members and to form a new

staff team for the 2011 season.

The Iona Community is grateful for

all our staff members and volunteers

whose commitment and expertise

helps Iona to continue still to be ‘a

sanctuary and a light’.

WORK WITH YOUNG PEOPLE

The Youth Department of the Iona

Community was involved in many

mainland and island projects

throughout the year:

Schools work

Staff members target a priority list

of schools in Glasgow and the

wider area and deliver workshops

raising awareness of local and

global issues, which include antisectarianism,

poverty, peace and

justice, self-image/identity …

These workshops interactively

explore how faith affects a

person’s approach to social and

moral issues and can be tailored to

an individual group’s needs.

The Youth Department often

receives requests for visits to RME

and PSE classes, as the Iona

Community is specifically

mentioned as part of the 5-14

curriculum at Level F. Staff also

visit schools to assist with their

5th- and 6th-year conferences.

Schools graffiti projects

Another area of work which has

become popular is the graffiti art

projects in secondary schools.

The Bellahouston Academy Graffiti

Project was completed in 2010.

This project, for 12- to 17-yearolds,

was used to create awareness

of local issues affecting young

people, for example vandalism

and gang fighting, and taught

pupils about their local

community.

Students met with various groups

and local people, and then painted

a positive, very colourful message

of their community onto a bridge

over the M8 in Bellahouston,

which was grey and neglectedlooking

and felt unsafe to use at

night. The project increased skills,

self-confidence, teamwork,

knowledge, promoted tolerance

and citizenship, giving a visible,

positive message of the local

community for all to see. It

involved young people at risk, and

was carried out during school

lunchtimes. The Youth Department

is currently working in partnership

with ‘Bridging the Gap’, a

community development organisation

in the Gorbals, in Holyrood

Secondary, where they are about

to work on another graffiti project.

Iona Youth Festival

The main island project that the

Youth Department is responsible

for is the Iona Youth Festival. Youth

Festival is an international event

for 15- to 17-year-olds. It gives

young people the experience of

living in community and also the

opportunity to learn about each

other’s cultures. Leaders use a

variety of interactive workshops,

youth-friendly worship/reflection

and entertainment to make it a

fun-packed week.

‘Can you hear the bigots sing?:

An anti-sectarianism course’

‘Can you hear the bigots sing?’ was

originally produced by Iona

Community youth worker Laura

McAleese for working with young

offenders in HMP Polmont.

Community Safety Minister, Fergus

Ewing MSP, visited Polmont to take

part in the course, and expressed a

desire to use it to tackle sectarian

behaviour across Scotland in adult

prisons. The Iona Community

received funding to run a pilot

project of the course, twice in HMP

Addiewell and twice in HMP

Barlinnie. According to our

evaluations, 63% of participants

showed a more positive attitude

around issues of sectarianism in HMP

Addiewell, and 58% in HMP Barlinnie.

As a result of the success of the pilot

projects further funding was

awarded to enable the programme

to be offered in a greater number of

prisons between August 2010 and

March 2011. HMP Kilmarnock,

Addiewell, Greenock, Barlinnie and

Glenochil all participated in the

course.

The course is run over four weeks,

twice a week. On the final week, the

‘Old Firm Alliance’, which delivers

workshops on anti-social behaviour,

sectarianism, racism and territorialism,

offers a two-hour workshop

and coaching session with the

participants. The credibility and

status of Celtic and Rangers football

clubs should further enhance this

programme.

At the end of the seven-session

course, an independent external

group conducts an evaluation with

the participants. A formal report is

then submitted to the Government

with recommendations on

if/how/when a wider piece of work

should be conducted among the

prison population.

The Scottish Government has

indicated that there may be

further funding available for the

course to be delivered for another

year (2011/2012).

Course participant, HMP

Addiewell:

‘[I learned] to think before I act

when there are sectarian issues.’

Course participant, HMP Barlinnie:

‘[Learned] not to judge someone by

their cover’

The Jacob Project

The Jacob Project (Scotland) is a

holistic, through-care support

project for young male exoffenders

aged 18-25 years. Jacob

began in 2005/6 and undertook to

support up to 20 young men over

a 3-year pilot period.

The Project established contact

with self-referred candidates

through the chaplaincies of a

number of prisons, including

Polmont YOI and HMP Glenochil,

and each candidate went through

a rigorous selection process. Once

selected, a structure of throughcare

was put in place, including

assigning a befriender and

securing a voluntary work

placement.

This pilot period ended on 31

December 2010 with a total of 12

young men being supported

during that time. Many had a wide

variety of issues to be addressed,

such as mental health and

substance abuse. Some had

supportive family and friends,

others had no support other than

the Through-care worker or their

befriender. The relationship

established with the voluntary

befriender was identified as one of

the key factors in preventing reoffending.

By the end of the pilot

period, 8 of the 12 young men had

not re-offended, a success rate

which compares very favourably

with national (Scotland) statistics

which state that the re-offending

rate is approximately 78%, with

68% being given a further

custodial sentence.

The Iona Community is currently

seeking partner organisations to

secure mainstream funding and

expand the work of the Jacob

Project.

CAMAS ADVENTURE CENTRE,

MULL

Camas is the Community’s

outdoor education centre on Mull,

with an emphasis on environmental

sustainability, communitybuilding,

adventure activities and

reflection on the ‘Big Book’ of

creation. Camas appeals particularly,

though not exclusively, to

young people, especially those

from disadvantaged backgrounds.

2010 was a very good year for

Camas. The Centre benefited

greatly from a highly dedicated

and motivated international staff

team from the UK, South Korea,

Sweden, Ireland, New Zealand and

the USA, who together were well

able to deal with all the challenges

of the season. With no major staff

changeovers or visa application

delays this year, a stable and

consistent sense of common task

and life was built which enhanced

the experience of guests.

Camas staff welcomed back many

regular groups, including young

people from St Michael’s Church in

Lichfield, Kibble Education and Care

Centre in Paisley, and Abercorn

School in Glasgow. It’s always good

to see familiar faces returning with

enthusiasm and vivid memories of

their previous weeks spent at Camas.

New groups from Norway, the USA,

Germany, Worcester, Penicuik and the

Provanmill-Blackhill and Royston

areas of Glasgow made up the rest of

the main season, and it is hoped that

some will return. Themed weeks

have led to ongoing links, with adult

guests from Kathy Galloway’s

‘Exploring Creation’ week now

considering returning to Camas with

their own youth groups; and the

Sustainable Living week helped to

support the local Transition

movement on the Ross of Mull.

The Centre experimented with the

more flexible use of low-season

weeks, hosting friends and family of

staff – and an amazing multicultural

group of young asylum seekers from

Anniesland College. Their stories and

music, their sense of fun and

laughter, the instinctive way they

shared everything and cared for

each other, and their delicious

cooking made a big impression. As

an alternative to an activity week

this year, the Cre8 project from

Macclesfield visited to build our

new bike shed and chicken run,

and it was great to be able to

make use of their skills in this way.

The chickens have been a useful

addition to the garden, supplying

fresh eggs, and it is hoped their

numbers will increase next year.

Other new ventures included John

Muir Award training for the whole

staff team, allowing the Centre to

increase participation in this

award by our guests focussed on

wild places; the development of

several new problem-solving

activities; and the creation of the

Camas blog – a good way to keep

in touch with news from Camas.

What young people learned at

Camas, and some responses:

‘I will treat our planet, and others,

with more respect.’

‘What a bit of effort and teamwork

can achieve’

‘[I will] think about spirituality as a

part of everything I do’

‘Thank you for wonderful days!’

Some comments by youth leaders:

‘Supportive staff. No pressure, but

opportunities for teamwork and

challenges’

‘Camas has made them feel positive

about what they can do, their selfworth.’

‘Opportunity to have a “time-out”,

and just be young’

‘Experience a sense of calm by

living in community’

THE WILD GOOSE RESOURCE

GROUP

New publications: All That Matters, a

second collection of John Bell’s

BBC Radio 4’s ‘Thoughts for the

Day’, was published in July.

A new DVD resource offering

practical techniques on how we

can sing and pray together with

integrity has been produced by

Living the Questions. Singing the

Unsung: Liberating the Song of

God’s People has footage of some

of John’s workshops and worship

in both the US and UK.

The 2010 WGRG liturgy booklet,

God & Her Girls, is ‘a celebration of

the giftedness of forgotten

women’.

Events: The Holy City 2009-2010

session of worship events, ‘Revised

Standard Visions: Imagining

Another World’, co-ordinated by

Graham Maule, also hosted a

satellite course in ‘Carbon

Conversations’.

The 2010-2011 Holy City series

began in October in Glasgow’s city

centre. This year’s theme is ‘Acting

Up … from faith to lifestyle in

challenging times’. In addition to

the regular event, an inspiring

retreat weekend was held in

November with Belfast

community-poet Padraig O’Tuama.

Further ‘Living the Questions’

courses are planned for 2011.

The Holy City team were involved

in leading morning and late-night

worship at Solas, the new Scottish

festival celebrating, exploring and

developing connections between

art, faith and justice.

John Bell was invited again to give

talks at the 2010 Greenbelt Festival,

and Wild Goose were involved in

leading worship, sings and

workshops there, being partners in

the Northern Lights venue alongside

the Community’s hospitality team,

Church Action on Poverty and Solas.

John was one of the worship team at

the Edinburgh 2010 international

missionary conference, and has also

been leading workshops, lecturing

and preaching this year in North

America, Europe and the UK, at

conferences, churches, retreat

centres, colleges, theological schools

and seminaries.

Jo Love’s varied activities with

Cranhill Church’s ‘Out of the Box’

project continue into a second year,

including outdoor mural painting,

‘Messy Church’ family evenings, and

‘Changing the Season’workshop

days making art for worship. Jo also

led what turned out to be an awardwinning

Easter project with

Baljaffray Primary School. She is part

of the writing group producing the

pilot materials for the new ‘Spill the

Beans’ worship and learning

resources for all ages.

Members of the Wild Goose

Resource Group team facilitated

programmed weeks on Iona in 2010

on: Holy Week; lifting the lid on

issues regarded as taboo; exploring

what makes, breaks and mends our

common life as the church.

‘What was so refreshing for most

were the new insights you provided,

the freshness in approach and the

ways of understanding the Larger

Jesus based upon your … lived

experience from across so many

cultures. Your mix of input, music

and buzz was much appreciated

also.’

On the work of John Bell, and the

Wild Goose Resource Group

WILD GOOSE PUBLICATIONS

During 2010 Wild Goose

Publications published nine new

books, e-book versions of many

previous books and numerous

digital downloads. The new books

were: A Heart Broken Open: Radical

Faith in an Age of Fear, by Ray

Gaston; A Heart on Fire: Living as a

Mystic in Today’s World, by Annika

Spalde; Living by the Rule: The Rule

of the Iona Community, by Kathy

Galloway; All That Matters:

Collected Scripts from Radio 4’s

‘Thought for the Day’: Volume 2, by

John Bell; Every Creature a Word of

God: Compassion for Animals as

Christian Spirituality (e-book only),

by Annika Spalde & Pelle

Strindlund; A Heart for Creation:

Worship Resources and Reflections

on the Environment, by Chris

Polhill; A Storehouse of Kingdom

Things: Resources for the Faith

Journey, by Ian Fraser; Good News

of Great Joy: Daily Readings for

Advent, by Neil Paynter & Peter

Millar; Welcoming Each Wonder:

More Contemporary Stories for

Reflection, by Tom Gordon.

Progress continues with the

digitisation of material. Many

books were converted into ebooks

during 2010 and a good

number of liturgy and worship

resource digital downloads have

been made available, some taken

from existing publications and

others original. Sales of e-books

and downloads from the website

(www.ionabooks.com)

accelerated during the year as

people have become more

familiar with this way of reading

and as sales of e-book readers

have taken off.

It has again been a very difficult

year financially. Although direct

sales to customers have held up

well, sales to shops and other

trade customers have again been

very badly hit by the continuing

economic recession. It is doubtful

whether the traditional channels

of bookselling will ever be

restored and, as a counterbalance

to this, efforts continue to develop

direct sales and to expand digital

publishing.

‘I had access to this material in a

previous parish and found them

great, pushing the boundaries of

the congregation and beyond –

musically and theologically.’

‘Thank you for making your

remarkable resources available

online. Much better than shipping

the whole way around the earth!’

Comments from some Wild Goose

Publications customers

CORACLE

The Iona Community’s magazine,

edited by Neil Paynter, continues to

provoke and stimulate. Some

highlights from 2010 Coracles are

included in this edition.

In addition to four issues of Coracle,

ten editions of the Iona Community

e-bulletin were emailed out to

members, associates and friends in

2010, carrying Community news,

features and resources. And Bread for

the Road: A Month of Daily Readings

from Coracle was published as a

digital download by Wild Goose

Publications.

‘This latest issue really brought home

to me how good it must be to live in a

society in which left-leaning advocates

of social justice aren't continually

accused of being godless! One in

which it’s recognised that of course a

Christian can believe in “protecting

services … fair taxation and a living

wage”! As my former students would

have said, "Yessss!"’

An e-bulletin reader

‘Keep up the great work … I love

receiving this journal. It inspires me!’

On Coracle, from an Associate

THE IONA PRAYER CIRCLE

The Prayer Circle is part of the healing

ministry of the Iona Community and

was established to help people

having to cope with all that is a

barrier to health and wholeness.

The Service of Prayers for Healing in

Iona Abbey every Tuesday evening is

a response to the many requests for

prayer from visitors on Iona and

from many people further afield

who contact the Abbey through

phone calls and letters. This is a

simple service during which there

are prayers of intercession for

places and people who have

asked for prayer.

The Iona Prayer Circle was

established to help those in need

of prayer and support in situations

over a much longer period. The

concerns are many: chronic

sickness, difficult relationships and

those who are distressed or

tormented in many other ways.

With the help of intercessors and

sponsors, the Prayer Circle reaches

out over most of the world. At

regular intervals, intercessors

receive a list of names of people

and situations in need of prayer.

They pray for people, not just

names. The intercessors try to pray

for the people and situations on

their list every Tuesday evening at

9pm. In this way they join in the

prayers for healing at the Abbey

and create a chain of prayer

around the world.

We gather here in your presence,God:

IN OUR NEED,

AND BRINGING WITH US

THE NEEDS OF THE WORLD …

From the Tuesday evening service of

prayers for healing in Iona Abbey

MEMBERSHIP

Twelve new members were

welcomed into full membership at

the Hallowing Service held on

Iona in July. Currently, there are

twenty-five people on the New

Members Programme with a

further nine piloting an alternative

programme. Full membership now

stands at 281, with 1566 Associate

members and 1395 Friends

worldwide.

The Community is immensely

grateful for the commitment and

service of Revd Carolyn Smyth

whose three years as Convener of

Council ends at the forthcoming

AGM, and for the continuing

dedication of staff in Glasgow and

in our Islands Centres.

Every 31st day of its monthly

prayer cycle, the Community

remembers those who have died

since its formation in 1938 and

prays ‘tell them we love them and

miss them’. Last year the names of

Betty White, former deaconess

with passionate concern for poor

communities in Glasgow and

overseas, and Revd George

Charlton, former parish minister,

peace campaigner and disciple of

the Gospel, were added to that list.

In the communion of the saints, an

ever-present reality for the Iona

Community, we are not divided.

We give great thanks.

‘Sometimes I feel overwhelmed:

there is so much to do! … But then I

remember what Saint Paul said in

Corinthians: “We all have gifts.”

Some folk are good on the

barricades, others are good at

writing letters. We can’t do

everything: We are all pieces of the

jigsaw … We are all sparks of

Light.’

A member of the Iona Community, at

a plenary

FINANCIAL REVIEW OF 2010

Overall income and expenditure for

2010 are similar to 2009, but this

does conceal some significant

changes. Legacy income was

boosted by one substantial legacy

which was given to the Growing

Hope Restricted Fund. As the

Growing Hope Appeal began to be

wound down, fundraising income fell

but this was offset by some

additional generous donations. Wild

Goose Publications had a poor year

for sale, but the Islands Centres

achieved a significant increase in

income against a challenging

economic background. Tight cost

control in all areas of activity

resulted in another small surplus on

the general fund. This was increased,

as in previous years, by our agreed

standard transfers from other funds,

£67,000 released from the Legacy

Deferral Fund (which is used to

enable a planned approach to the

use of unpredictable legacy income)

and £52,500 from the Wild Goose

Resource Group Restricted Fund

(which is used, as directed by the

donors, to subsidise the project work

of the Resource Group).

As a result of further investigation

and advice, a number of funds were

reallocated this year, most notably

the Revaluation Fund which has

been changed from Restricted to

Designated Funds, in accordance

with best practice. 

‘TO GOD BE THE GLORY’: LETTER FROM THE CONVENER OF COUNCIL,

CAROLYN SMYTH

‘How good and how lovely it is to live together in unity …’

I hope that reading this Annual Report fills you with as much delight and

challenge as it does me, reaffirming these words of the Psalmist with

which we begin our daily Act of Prayer. The Iona Community, in principle

and ever seeking to live it out in practice, is a community of equals who

share a unity of purpose, motivated and informed by our faith in God

made real in the witness of Jesus of Nazareth. Members, Associates and

Friends of the Community are of equal worth to each other – because

we are of equal worth in God’s eyes – but that’s the easier bit.

As people of Christian faith, being continually transformed by the radical

gospel of Jesus, we also believe that we are no more or less worthy than

any of the people we meet and work with, whether in our life scattered

or our life gathered. At a time when many denominations in the UK and

beyond are still struggling with issues around human sexuality, for the

Iona Community this is about justice and equality. One of Council’s key

decisions this year was to approve a statement expressing our radical

welcome, and I am delighted to include it here:

‘The Iona Community, faithful to the gospel of Jesus Christ, includes lesbian,

gay, bisexual, straight, transgender and intersex people at all levels: as

Members, Associates, Friends; as staff and volunteers; and as guests in our

centres. We believe that all human beings are made in the image and

likeness of God, and we are therefore convinced that there is no reason,

theological or practical, to do otherwise. We do not exclude any person from

membership, leadership or service on account of their sexuality. As

individuals, as an employer, as an organisation, as a movement and as a

family, we celebrate the gift of diversity, practise thoughtful hospitality, and

work for the creation of places of safety where all may feel welcomed and

affirmed.’

This statement, and the work we do as demonstrated in this Report,

confirms our commitment to equality – and therein lies perhaps our

greatest challenge, to ourselves, to the Church, to our neighbours

whoever they are. It’s a challenge about how we relate to people and

creation, including how we use our resources in ways that are not

limiting but enriching to all. That is what the role of Council is about –

taking decisions that express our commitment in ways relevant to today

and which allow our resources to be best used, in ways that promote

deep-rooted equality, across the life and work of the Community, as

organisation and movement. It is not an easy task; disagreements,

misunderstandings and mistakes are part of the journey and always

have been, but through them we

learn and overall our commitment

is steadfast.

As my term of office comes to a

close, I give heartfelt thanks to all

those with whom I’ve shared this

particular journey: to our staff

whose dedication, patience and

imagination has meant, among

other things, that we have ended

the year with a small, but

noteworthy, financial surplus – no

mean feat; and to those members

who serve on Council and the other

committees without whose resolve

and creativity we would be

struggling. For all the passion and

good humour – to God be the

glory!

A highlight from Coracle 2010
Doing good with your money

by Helen Boothroyd

Helen Boothroyd, Church and Membership Relations Officer at the Ecumenical

Council for Corporate Responsibility, reports on the ‘Banking on Justice’

conference, which was held in Edinburgh, and on positive-impact investment …

ECCR (the Ecumenical Council for Corporate Responsibility) has

identified a range of priority issues for our work over the next three

years. One of these is positive-impact investment: a choice about what to

do with your money that is motivated as much by the social and

environmental impact of the decision as by the financial return that can

be achieved.

The opportunity for positive-impact choices in investment and banking

by churches and individuals was a key focus of the partnership

conference ‘Banking on Justice’, co-organised by ECCR and the Church

and Society Council of the Church of Scotland in March 2010. The

conference, which was well supported by Iona Community members,

associates and friends, first considered global finance as an issue of

justice, with excellent input from Doug Gay of the Church of Scotland

(and Iona Community Associate member), Kathy Galloway (former

Leader of the Community and now Head of Christian Aid, Scotland), and

Miles Litvinoff, Co-ordinator of ECCR. The second part of the event

focussed on how churches and individuals can work towards a fairer

future through their banking and investment choices.

Delegates learnt that ethical investment does not need to mean a low

rate of return and can enhance financial performance, especially longer

term. The consequences of a cavalier approach to environmental and

social concerns have been seen all too clearly in recent high-profile

examples, such as BP’s Gulf of Mexico disaster. Ethical malpractice is risky

for the reputation and profit margins of companies – and so the

investment community is starting to realise that ethics matter.

Representatives of the Co-operative Bank and Triodos Bank talked about

their organisations’ strong ethical policies. In the Co-op’s case this is

customer-led, with views ascertained through regular surveys, and

covers the arms trade, human rights, corporate responsibility and global

trade, environmental impact, genetic modification and animal welfare.

The Co-op Bank has turned away £1 billion of loans since 1992 where

applicants would have breached the ethical policy on one or more of

these issues, but over the same period commercial lending has grown by

£3.8 billion; so customers seem to like this approach. The Co-op also

applies positive screening, seeking to lend to beneficial enterprises,

including via a £400 million climate change fund, a £25 million

microfinance fund and as a provider of financial services to credit

unions.

A positive-impact lending strategy is taken further by Triodos Bank,

which only finances projects intended to bring about beneficial social,

environmental and cultural change. Triodos invests for clients in

renewable energy, fair trade, social enterprise, organic farming, recycling

and microfinance. Its microfinance fund has a rate of return of 6%-9% a

year. Triodos supports pioneering enterprises such as Cafédirect and

wind farm and hydro energy projects.

Jamie Hartzell, the Managing Director of the Ethical Property Company,

described the company’s unique business model of developing and

renovating buildings for social benefit and with a low-carbon footprint.

Social benefits are provided by bringing people and organisations

together within the properties to

provide charitable services to

communities. Business ethics are

central, with staff given a fair wage

and benefits. Adjustments are made

for financially compromised tenants,

and those that are shrinking their

operations are offered smaller

offices to ensure financial stability.

Staff are encouraged to reduce their

carbon footprint and incentivised

through linking remuneration to

environmental travel practices.

Ethical Property Company buildings

are renovated to high environmental

standards, subsequently backed up

by tracking of the building’s environmental

performance. Property

managers play a key role in

educating tenants to maintain the

business ethic. All investments are

profitable as well as environmentally

sustainable. Properties are specifically

selected with the needs of the

local community or particular

groups in mind, both to match local

issues and needs and to secure

investors’ assets.

The feedback from delegates at the

Banking on Justice conference was

heartening, with a good number

indicating their intention to change

their bank and/or look at positiveimpact

investment options, either

for themselves or for their church

communities.

Positive-impact investment

decisions need not contradict

fiduciary duty for churches and

charities. Often their risk/return

characteristics mean that they can

hold their own on financial grounds

alone. A series of 36 studies commissioned

by the United Nations

Environment Program Finance

Initiative examined the link between

ESG (environmental, social and

governance) factors and financial

performance. 20 showed evidence of

a positive relationship, while only 3

showed a negative relationship.

The evidence that ethical

investment does not necessarily

diminish financial returns is

strong.

Some mainstream funds now

specifically look at the long-term

environmental and social impact

of investments, e.g. Al Gore’s

Generation Investment

Management. Positive-impact

investment is possible in the bond

markets too, with World Bank

immunisation and green bonds

having a triple-A rating.

There is a growing body of

guidance and information

available for those considering

positive-impact investment and

banking. Look for financial

advisers belonging to the Ethical

Investment Association.

www.yourethicalmoney.org is also

an excellent starting point for

checking out information yourself.

ECCR’s June and December 2010

Bulletins (available at

www.eccr.org.uk) were themed

around this emerging investment

sector.

ECCR also encourages churches

and individuals to consider social

investment, where lower financial

returns are accepted as a

worthwhile trade-off for the high

social benefits that result from the

investment. ECCR plans to further

develop advocacy work on

positive-impact investment in the

future.●
Helen Boothroyd is a new member of the Iona

Community.

PRAYER

Dear God, you are the source of

everything we have.

Yours is the vision of abundance,

and the light of our vision:

Bless our longing

for your Kingdom,

our hunger for shared bread,

wine and joy;

and our striving

for their incarnation. Amen

by Margaret Legum, from Gathered and

Scattered: Readings and Meditations from the

Iona Community, Neil Paynter (ed.), Wild Goose

Publications www.ionabooks.com
A highlight from Coracle 2010

Secularism

by Ian M Fraser

Pope Benedict XVI has targeted secularism as a demonic force in our

time. In The Guardian of 31 May, John Hooper writes on the Pope’s letter

of March 2010 announcing a top-level investigation into clerical sex

abuse in Ireland, and comments: ‘In his letter, the Pope appeared to cast

much of the blame for sex abuse on Ireland’s secularisation.’ Pope Benedict

is getting it wrong. But then popes do.

The meaning and emphasis of the word ‘secular’ have changed

throughout history:

a) Originally the Latin word saecularis referred to an identifiable, lengthy

period of time which needed to be understood in its integrity without

importing ideas and questions which belong to a different era. Some

people such as Richard Dawkins ignore this scholarly point, treating the

early chapters of Genesis as a crude, false attempt to say how creation

started. The interest of the writers and editors was much more practical:

how to understand and live significantly the created life bestowed on us.

They point to the need to begin with God: ‘In the beginning, God …’

They then take stock of creation, sorting out the different aspects in

hymnic form: ‘In the beginning, God created …’, giving God praise. They

go on with a parable of a garden with Representative Man and

Representative Woman occupying it, indicating relationships to God, to

the natural order and the creatures in it, to one another and to the

mandate they are given. The Big Bang belongs to a different era.

b) In mediaeval times there was a shift of meaning accompanying a

move to the autonomy of spheres of responsibility which had previously

come under the church’s direct patronage. When Constantine the Great

gave legal recognition to Christianity, it meant relief from periods of

persecution; but when the Roman Empire collapsed, the church was left

to pick up the pieces, to provide a basis of order in spheres of education,

health care, social provision, justice, parish relief, for instance. This issued

in a paternalism which was ultimately resented, and which inhibited

progress in these areas. Over time the civil sphere achieved

independence from the ecclesiastical. These came to represent separate

areas of responsibility, whether they were thought of as working in

partnership or whether the religious sphere was dismissed and given no

credence.

To make the religious way of thinking separate from the rest of life was

rejected by Jesus in his time. He said of a centurion who recognised his

authority and trusted his word: ‘Truly I tell you, in no one in Israel have I

found such faith. I tell you, many will come from east and west and will

eat with Abraham, Isaac and Jacob in the Kingdom of heaven, while the

heirs of the Kingdom will be thrown into outer darkness.’ He saw that

the practice of religion could be both superficial and oppressive.

Speaking to religious leaders who resembled ‘whited sepulchres’ he said,

‘You on the outside look righteous to others, but inside you are full of

hypocrisy and lawlessness.’ What Jesus looked for was faith which

stemmed from a tried and tested bedrock of reality and found practical

expression in compassionate, committed lifestyle.

Human experience echoes that of Jesus. Fidel Castro had a religious

background. He discarded it: As he grew up he became more acutely

aware of the church’s collaboration with the oppressive and corrupt

regime of the dictator Batista. He found in Marxism a reading of life and

emphasis on justice which he could affirm. In the early 1970s I just

missed him in Chile, when I stayed with members of the recently formed

Christians for Socialism. Fidel had

met and talked with them long

into the night. His conclusion was

‘With Christians such as you,

Marxists such as I am can have not

only tactical but strategic

alliances.’ True, he invested in the

USSR connection, and led Cuba

into membership in COMECON.

But he was ill at ease with hardline

elements in Cuban communism,

and when the USSR collapsed in

1991 it was with some relief that

Cuba disengaged and became a

lay state. In his recent biography

Fidel states his position as that of

a Christian whose social analysis is

Marxist-Leninist.

There remains a problem if the

element of transcendence is

missed out in defining ‘the human’.

That leaves powers-to-be to tidy

their favoured understandings

into line with their favoured

ideologies. For Hitler, Aryans, for

Stalin, the Party faithful, for Mao,

aficionados of the Red Book were

taken to provide examples of

authentic humanity.

c) Secularism may be recognised

as a practical resource which

insists that the realities which

have to be faced in life are

addressed squarely without

evasion or cover-up, honouring

the terms available for getting

purchase on situations. This

approach found supreme

expression in the Incarnation.

Jesus Christ came without

privilege or protection, exposed to

all the vagaries of human nature,

enduring its contrasts – ‘valiant,

ignoble, dark and full of light’ as T.S.

Eliot put it. He knew what was in

human nature and accepted the

consequences. His prayer for

followers was not that they should

be taken out of the world but that,

there, they be kept from

succumbing to evil. The

Incarnation happened because

God loved the world. Jesus came

announcing not church but

Kingdom – the whole fabric of

created life transformed so that it

is marked by justice, truth and

peace. That we take the world

seriously, exactly as it is, is

accordingly an article of faith.

In the letter to the Colossians, Paul

lays emphasis on the claim that

Jesus Christ, the Head of the

Church, is also the Lord of the

world. He is presented as the

source and sign that commanding

forces, ‘thrones, dominions, rulers,

powers’, need to change their

ways. To validate their existence

and to contribute to a world order

which is just, they must take ‘the

form of the servant’: ‘The rulers of

the Gentiles lord it over others and

their great ones dominate. That is

not to be your way. Whoever

wants to be great among you

must be your servant, and

whoever wants to be first among

you must be your slave: just as the

Son of Man came not to be served

but to serve and to give his life a

ransom for many.’ Not only

persons but institutions,

corporations, nations will fulfil

their purpose when they learn his

servant way of working.

A corollary of this emphasis on the

Kingdom, on a world to be

transformed under Jesus Christ’s

Headship, is that religious

language is not a requirement for

authentic responses, personal or

corporate. When it came to true

ways of living, the church may

instruct the world, but the world

may also instruct the church. The

church’s role is provisional as is the

world’s. In fulfilled life, depicted as

a City, there is no Temple.

I do not know what form of

secularism Polly Toynbee of The

Guardian embraces, but I believe

that life is enriched by her

determination to dig into and

expose the underlying reality of

situations, her good judgement in

illuminating what should be

supported and what combated,

her acute concern that justice and

truth should prevail.

Don’t forget that, in the Parable of

the Last Judgement, those whom

Jesus affirms do not even

recognise him and have no

religious words in their response.

They exercise straightforward

secular responsibilities: feeding

the hungry, giving drink to the

thirsty, clothing the naked, giving

hospitality to the stranger, caring

for the sick, visiting prisoners. That

is enough to merit his ‘Well done!’

This is not a time to square up to

secularism but to recognise and

receive the gift that it contains.

This is not a time when humanity

is ignoring the call for a new world

order (‘the Kingdom’), but when

the church is being told, ‘You have

your part to play, but don’t try to

hog the agenda. The call goes to

all earth’s people, and those who

respond do so in their own way

and language.’●
THE SAINTS OF GOD

The saints of God are down our street

and round God’s throne of light.

There’s some with formidable minds

and some just live aright:

together in God’s family

their different gifts unite.

They serve at check-outs, empty bins,

they teach and make and mend;

they feed the hungry back from school,

the victimised defend;

to voiceless folk they lend an ear

and immigrants befriend.

Their efforts gain no accolades,

they simply earn that grace

which heals the world of many sores,

renews its battered face –

through such who live and love and care

in their own time and place.

When death comes knocking at their door

they’ll look at Christ askance –

how could such ordinary lives

his Kingdom ends advance?

But Christ will say ‘It’s party time –

come, friends, and join my dance.’

Ian M. Fraser has been a pastor-labourer in heavy

industry, a parish minister, Warden of Scottish Churches

House, an Executive Secretary of the WCC, and Dean and

Head of the Department of Mission at Selly Oak Colleges.

He is the author of many books, including ‘A Storehouse

of Kingdom Things’ (WIld Goose, 2010). Ian is one of the

original members of the Iona Community who helped

George MacLeod to rebuild ‘the common life’ and the

Abbey buildings. Throughout his life he has travelled the

world visiting basic Christian communities. He has

walked alongside slum-dwellers in India and Haiti;

Nicaraguan and Cuban revolutionaries; priests, nuns and

catechists facing arrest and/or death in Central and

South America; and farming and fishing communities in

the Philippines. He is ninety-two years old.

A highlight from Coracle 2010 ‘EDINBURGH 2010’

by Murdoch MacKenzie
Member Murdoch MacKenzie has worked in the ecumenical movement for most of

his life, in South India, in the UK. Here he reports on the recent conference marking

the hundredth anniversary of the World Missionary Conference of 1910 

Christian songs and hymns from around the globe mingled with the

native skirl of bagpipes at welcoming ceremonies for Edinburgh 2010, a

five-day conference marking the hundredth anniversary of the World

Missionary Conference of 1910. By the start of the conference, 297

registered delegates from 60 nations were joined by more than 100

additional visitors and staff, as well as 55 journalists from around the

world, on the Pollock Halls campus of Edinburgh University. Conference

delegates were able to experience local hospitality through visits to local

churches for worship and lunch, returning with their hosts for the final

celebration in the Church of Scotland General Assembly hall.

The use of the internet in preparation for and during the conference,

including live streaming of parts of the conference, allowed the event to

be truly global. Arul Siromoney, organist and choirmaster of St Andrew’s

Church in Chennai, watched the sessions live. During the final

celebration he skyped his daughter in London, suggesting she might

watch it. She skyped him back to ask if he had seen me there! Major

‘2010 events’ took place around the world; and in Edinburgh itself,

alongside the main conference, a number of events were organised

under the heading ‘2010.local’. These included an ecumenical pilgrimage

and an interfaith event; a ceilidh; and meetings of WSCF/SCM, the

Methodist Women’s Network, and the Fellowship of St Thomas. Each of

these meetings raised significant issues for the conference, including the

criticism that, apart from at the reception at the Scottish Parliament,

there were no sisters and brothers from other faith communities present

at any of the conference sessions. On Sunday 6th June, there was a BBC

live broadcast from St Mary’s Episcopal Cathedral. In addition, many

conference delegates spoke in local churches on the Sunday morning.

Alongside the wonderful team of people from the Scottish Churches,

Iona Community members and associates played a significant role,

including Mairi Munro, John Bell and Douglas Galbraith with music and

worship, Mark Taylor and Mitchell Bunting with administration and

arrangements, and seven Family Groups who gave financial support

towards the costs of Bishop Devamani of Dornakal attending the

conference. The bishop stayed with our daughter Ruth and her husband,

and I was his chaplain while he was in Edinburgh.

Greetings were received from around the world, including one from

Pope Benedict XVI to delegates, visitors and staff; and on Saturday 5th

June, 2010 (the fiftieth anniversary of the formation of the Roman

Catholic Secretariat for Promoting Christian Unity), three leaders of

prominent traditions of Christianity reflected on the hundred years since

June 1910 in Edinburgh, and the half-century since the Second Vatican

Council of the 1960s. Bishop Brian Farrell of what is now the Pontifical

Council for Promoting Christian Unity (PCPCU), Rev. Dr Geoff Tunnicliffe

of the World Evangelical Alliance (WEA), and Rev. Dr Olav Fykse Tveit,

General Secretary of the World Council of Churches (WCC), spoke on the

topic ‘Christian Unity Today’.

In his opening words of greeting, Dr Tveit said: ‘Today in the World Council

of Churches we give thanks to God for how this hundredth anniversary of

the contemporary ecumenical movement brings us back to where we came

from and sends us out to where we need to be … Christ has called us to

witness, to share the gifts of God with

one another and with the world, in love

and compassion for all human beings

and for the whole of creation … Among

the visits I have received I have very

much appreciated those of the two

leaders of the World Evangelical Alliance

and the Lausanne Committee. It has

been moving and inspiring for me to

realise how deeply we share a holistic

understanding of mission.’

In a statement published at the

conference, the twenty-one

Pentecostal delegates acknowledged

the historical significance of

Edinburgh 1910, and rejoiced over the

participation of Pentecostals in the

centenary celebrations: ‘We appreciate

that Pentecostals are recognised in a

positive way. At the same time we leave

with the challenge to find fuller

expressions of global Pentecostalism in

an ecumenical context. We also noticed

a disparity of the language used and

concerns expressed between the global

North and global South. We must be

careful that the academic voices of the

North do not wash away the narrative

claims of the South. As Pentecostals we

are acquainted with both linguistic

traditions; we realise that we can play

an important role as bridge builders.’ In

contrast to 1910, Pentecostals were

represented on all levels of the

governance of Edinburgh 2010 and

participated in the study process

leading up to the centenary

celebrations.

In a keynote address, Dana L. Robert

encouraged delegates to Edinburgh

2010 in their commitment to unity of

purpose in Christian mission,

evangelism and dialogue: ‘We must not

allow difficult theological, socio-cultural

and political issues, or disagreements

over theologies of religion, to discourage

us from sharing God’s love and salvation

through Jesus Christ with all the world.

As we celebrate the centennial of the

World Missionary Conference at

Edinburgh 1910, we seek to deepen and…

strengthen its prophetic vision of

worldwide, multicultural Christian

unity – a unity marked by shared

passion to spread the Good News of

Jesus Christ. The memory of

Edinburgh 1910 reminds us that we

are ambassadors of hope, confident

in the power of God's love despite

our limitations in a world of pain

and injustice.’

The youth delegation’s verdict on

Edinburgh 2010 was enthusiastic:

‘We would like to give “a thumbs up”

to Edinburgh 2010 for recognising

us as part of the conference. Youth

tends to be marginal in most

proceedings and that makes their

voice be silent. It is high time we

move forward as the world and

identify youth as the mission practitioners

of today. This is the historic

moment for young people who

came to represent their churches

and countries in witnessing to Christ

today and to discuss about mission

in the 21st century.’

Delegate Fofo Lerefolo said: ‘It’s

been 100 years since delegates met

in Edinburgh to discuss the state of

world missions, and many

momentous, world-changing

decisions were made. I sit now, a

young South African, in 2010, part of

the centenary celebrations. My

presence here shows just how much

the times have changed. In 1910, a

mostly male, all-Western, all-adult

delegation met. I represent the

opposite of all that – young, female

and African.’

Of particular significance for

relations between the global

South and global North was an

iconic moment at the closing

service of worship in the historic

Assembly Hall. This was provided

when Bishop Bachu Devamani,

Bishop of Dornakal, 7th in

staff. Arul Siromoney came from India

to attend the week at the Abbey led

by Norman Shanks: ‘Exploring themes

of mission, political witness and

ecumenism in the light of the legacy

of the 1910 Edinburgh International

Missionary Conference’. Meanwhile, in

Grand Rapids, Michigan, on 18th June,

the World Communion of Reformed

Churches came into being through

the merger of the World Alliance of

Reformed Churches and the

Reformed Ecumenical Council,

representing more than 80 million

Reformed Christians worldwide.2 We

now look forward to the Third

Lausanne Congress on World

Evangelisation to be held in Cape

Town, South Africa, 16-25th October

2010, in collaboration with the World

Evangelical Alliance. There 2000

leaders from over 200 countries will

consider issues including other world

faiths, HIV/AIDS and persecution, and

how such issues relate to the future of

the Church and world evangelisation

[http://www.lausanne.org/]. Alongside

all of this we have the Global Christian

Forum in which the Roman Catholic

Church, the Evangelical and

Pentecostal Movements, the

Orthodox Churches, the Conference

of Secretaries of Christian World

Communions and the World Council

of Churches have agreed in

unequivocal terms their resolve to be

part of this ‘new ecumenical space’.3

Thus, globally, we live in exciting

ecumenical times, in which Scotland,

Iona and Edinburgh have been

playing important roles.●
Notes:

1. World Missionary Conference 1910: The History and

Records of the Conference, Edinburgh and London:

Oliphant, Anderson & Ferrier, Fleming H. Revel. p.315

2. www.reformedchurches.org

3. www.globalchristianforum.org

www.edinburgh2010.org
A highlight from Coracle 2010

Shawl ministry

by Anna Briggs

Jane came to talk to me after the

Christian Unity Week service at her

church. ‘I don’t know if you heard,’

she said, ‘but my husband passed

away in November.’ I said I was

sorry and that I wished I had heard

earlier. ‘He loved his shawl, right to

the end,’ Jane said. ‘Every time he

went for treatment he had it

wrapped round his shoulders or

his knees, and it was never far

from him at home.’ She went on to

tell me how much she missed him,

how she didn’t know what to do

without him. I looked at the darkpink

scarf Jane was wearing

against her navy coat. I pulled out

the pink-and-lilac shawl I had in

my bag and wrapped it round

Jane’s shoulders. ‘I think you need

a shawl now.’ She went back to her

friends, pulling the shawl tightly

round her.

A few weeks later, Olwen spoke to

me at one of the churches I serve

as a lay preacher. ‘I wasn’t here last

time you came,’ she said, ‘but the

shawl you sent me in hospital –

well, it got me through, and it was

a great talking point with the

other patients as well.’

One of our ‘Knit & Natter’

members got a shawl from me

when she was admitted to

hospital with a very scary angina

attack – before she left hospital

she passed it on to a nurse whose

daughter had breast cancer.

Every week we give shawls away

to people in all sorts of difficulty,

from diagnosis and treatment, to

bereavement, shocks and traumas

of every kind, as well as to people

in joyful circumstances, like birth

and marriage. It was a delight to

send a shawl to someone to give

to her daughter when her baby

was born, and to hear she had it

round her shoulders when feeding

the baby. Less than two years

before we had sent a shawl to the

same mother when her first baby

was stillborn.

I read about Shawl ministry, or

Prayer shawl ministry, in one of the

many knitting magazines which

have sprung up in the revival of

knitting and crochet in Britain. The

founders, Janet Bristow and

Victoria Cole-Galo, combined their

ideas of ministry with their love of

knitting and crochet while they

were at Hartford Seminary in

Connecticut. They and others have

published several books including

patterns, prayers and experiences

of giving shawls. The shawls are

always given away – I have

accepted donations from people

who want to give them, for our

group’s expenses and to buy more

yarn, but never from the recipient.

In 1995 I started a ‘Knit & Natter’

Group at Emmanuel URC in

Cambridge, just before we moved to

Liverpool, and combined several

elements in the development of the

group, which is still going strong.

Firstly, there are masses of unused

knitting yarn lying around in

cupboards and boxes, and if you ask

in your local paper you will soon

have more than you need! Secondly,

there are people who like to knit

and crochet, but have no one to knit

and crochet for. Some of these

people would welcome another

social group to join: they’re isolated

by widowhood, their children have

moved miles away, and they really

enjoy the company of new friends.

Thirdly, there are international

charities who would like to take

knitted and crocheted clothes and

toys to people in need: Samaritan’s

Purse (Operation Christmas Child,

the Shoe Box campaign), Hope and

Aid Direct (who take van-loads of

warm things to Kosovo every six

months), as well as local centres for

homeless people and asylum

seekers. Local nursing homes also

welcome knee-rugs for immobile

residents. So it’s not hard to find

places to send the bags and bags of

knitted things any group will

produce.

When I came to Liverpool I soon got

involved in starting three groups in

the South Liverpool area, two of

which meet at our churches.

Women come from around the

neighbourhood to these groups,

along with a smaller number of

church members. As well as

meeting once a week we have

Christmas parties and coach trips

(with a nice lunch – very

important). We enter a team in the

church quizzes every six months

(calling ourselves ‘The Woolly

Thinkers’ was irresistible) and have

stalls at the spring fair.

It’s the Shawl ministry, though,

which I find most rewarding. We

have given shawls to families who

have suffered a murder or road

death, sending them through the

Police Family Liaison team, who

have been very appreciative of

having something to bring when

they visit a family. We have made

tiny, fluffy shawls for children

whose mothers died suddenly,

and heard they were still wearing

them or carrying them around

weeks later. One of our knitters

sent a shawl to her son’s motherin-

law in Japan, who was widowed

suddenly; and received a lovely

card written in halting English, to

join the dozens of cards and

letters of appreciation from other

recipients. A lady having chemo

told us she put the crocheted

shawl under her pillow and

wrapped her fingers through and

round it when she was feeling

frightened at night.

The founders of Shawl ministry in

the US meet in church groups and

consciously pray as they make and

send the shawls. Sometimes

shawls are blessed in church by

the minister before they go. Ours

are not specifically church groups

but everyone knows that the

shawls are prayers and good

wishes which we send or give to

people who very much need

them. We have a simple card

which we send with the shawls,

naming the person who made the

shawl, and conveying our prayers

and love.

And all I can say is, it works. People

‘get it’. You don’t need words when

there is a warm hug in a shawl. I

carry a shawl in my bag whenever

I can and people ask me for them:

ministers, church members,

whoever. It should be surprising

how many times people tell us we

have given them a shawl in their

favourite colour, but it’s not, of

course (shades of George

MacLeod: ‘If you think that’s a

coincidence…’).

What moves me most of all is

when one of the group says

something like: ‘My neighbour had

a fall and broke her hip’ (or ‘her

husband had a stroke’, or ‘her

husband died’) ‘so I sat up two

nights and crocheted her a shawl.

She was made up!’ (Scouse for

‘thrilled’). In the properly working

church, deacons, church wardens,

elders or stewards take care of the

community, without waiting for

ministers to tell them what to do.

In good communities, neighbours

do the same. My husband, Gordon,

a minister, is always amazed how

Shawl ministry keeps on working;

how it helps his job as well. I’ve

lost count of the times he has

come back from visiting a widow

and has told me: ‘She was wearing

your shawl.’

A few extras: for boys and men, I

often make a big warm scarf; only

for older and immobile men do

big crocheted rugs seem really

appropriate. I decided to put a

care label with the shawls as well

after someone washed one in hot

water and it stretched out of

shape. We happily replaced it but

the lady was distressed by what

she’d done.

We had an article about our ‘Knit &

Natter’ groups in Simply Knitting

magazine (Issue 46, November

2008). After that I had calls from all

over the country from people

who’d read the article and then

made a shawl for someone in

need – one for a niece in New

Zealand who had lost a baby: ‘I

was just wondering what on earth

to do for her, then I read your

article.’

I post a lot of shawls, and have

found a way of getting in touch

with people with a nationally

reported tragic death in the family,

through local churches and Iona

Community members, but I’d be

delighted to be able to do less of

that, trusting that someone local

would provide a shawl. I can send

three simple shawl patterns to

anyone who emails me

(briganna@hotmail.co.uk), and I can

come and speak to church or other

groups about the practicalities of

starting Shawl ministry. What I’d say

most of all is – just try it and see. ●
YOU KNIT US TOGETHER

Tune: Mayenziwe (South African trad.)

You knit us together though far apart,

a fabric of beauty, of warmth and art.

So bind us together, through time and

through space,

to grow into your garment of grace,

to wrap the world in love’s Embrace.

You knit us together, all shapes and size;

the fabric you make is your great surprise.

So bind us together, through time and

through space,

to grow into your garment of grace,

to wrap the world in love’s Embrace.

You knit us together, all shades and hue:

the gold of our joy and our sorrow’s blue.

So bind us together, through time and

through space,

to grow into your garment of grace,

to wrap the world in love’s Embrace.

You knit us together, to serve and share.

The wounds that we bind show your

healing care.

So bind us together, through time and

through space,

to grow into your garment of grace,

to wrap the world in love’s Embrace.

You knit us together, your seamless robe,

to care and to comfort around the globe.

So bind us together, through time and

through space,

to grow into your garment of grace,

to wrap the world in love’s Embrace.

You knit us together in so many ways,

to live with each other, and sing your praise.

So bind us together, through time and

through space,

to grow into your garment of grace,

to wrap the world in love’s Embrace.

www.shawlministry.com

Anna Briggs is a member of the Iona Community.

A highlight from Coracle 2010
Lessons in love and anger:

Rima and two weeks in May

by Alison Swinfen

Early March 2009

I’m in California when Robert rings and says that Positive Action have

called to ask if we will take in a destitute 16-year-old Eritrean girl. Ahead

are days of public speaking and a long transatlantic flight. ‘Yes. It’s what

we do.’

I’ve been back home barely two hours when the phone rings again. ‘Can

she come tonight? We really don’t know for how long.’ Twenty-five

minutes later she is in the house. Rima.

There follow several months of legal complexity and endless frustration

with the Home Office, and not just on our part. The judge at her

destitution tribunal in London was clearly angry with the ‘respondent’

(Home Secretary) for her failure to supply any evidence or any representation

in court.

We learn much about the utter desperation of refugees from Eritrea – a

country with more refugees than any country other than Iraq at present,

a tiny fraction of whom have made their way to the UK. Our house guest

shows us YouTube postings of her arrival by shipwreck into Europe.

Gradually we learn more of her story, gently, fragment by fragment.

Families in the neighbourhood and at church take an interest, invite her

to spend time with them and befriend her. She misses her family back

home so much. She misses her dad, who was taken away by soldiers,

who came back for her before she escaped. We learn how little she

actually understands in English, and how few of the crucial aspects of

her life are understood through the complexity of the bureaucratic

systems which frustrate more than they serve …

Friday, May 8th 2009

11am: The colleague opposite me is talking about performance

indicators for postgraduate study in the arts and humanities and how

we would ensure appropriate audit. Another day in the University of

Glasgow and the birth of another form, with another tick box to ensure

accountability. I’m a little on edge and distracted. Rima has to report to

the UK Border Agency in Brand Street, Govan for the first time and

Robert has gone with her. There is a slight pause at 11am between items

on the agenda for colleagues to refill their coffee. I check my phone for

messages:

Received: 10. 46. 08-05-2009. Message from Robert. click. ‘Rima in Dungavel.

Italy in a week unless solicitor can stop it.’

All the clichés are true. Time and space slow down. There is a sudden

shaking in my hands. The sound of colleagues talking about submission

rates fades and I feel surrounded by silence. My fingers are heavy. I can’t

get the phone to close. My fingers are trembling. I drop the phone.

Pause. Breathe in. I turn to the colleague on my right – a gentle man –

and make some stumbling apology about needing to phone home. In

my feet, the blood from my face. Robert picks up. ‘It went about as badly

as is possible.’

‘I’m coming home.’

Who will share this heavy load? Who will bear our sorrow?

At home there are what the press teaches us to call ‘emotional scenes’.

I’m trying to get practical, trying to

hear the story, trying to

understand, trying to concentrate,

moving into rapid action. Moving

into tears. ‘We have to take her

things up to Dungavel.’ Robert’s

face drawn. There is more to come

later, more to be told of the

questioning at Brand Street. The

moment when the key turned in

the lock behind her and he felt

he’d betrayed her, handed her over

to the authorities. The only box on

the forms for what we do as

hospitality, it seems, is trafficking.

Italy may not immediately sound

so bad. But Italy is where she lost a

finger, was entirely reliant on

charity. Italy is where she lived in a

massive, mixed, derelict squat

under curfew. Italy is where she

had to walk two hours a day to a

feeding station for her breakfast,

and then for her lunch, and then for

her supper. Italy is where, with

infection taking its toll, she was

given money by the community to

leave and make her way to the UK

where she would, they believed,

have better care. When she hears

that she will be returned to Italy

she sobs uncontrollably. Italy, at

present, according to Amnesty

International, is unable to keep to

the terms of the Dublin II

Regulation. Italy is where

Berlusconi has stated his aim of

‘cleansing Italy of its multi-ethnic

population’ and is now turning

boats from Africa back and refusing

to allow them to land. Italy is where

government coalition partners are

demanding Italian-only buses.

Robert is in shock at the questions

he has been asked and from his

experience at the Home Office. I

proceed to pack her belongings

into her tiny suitcase. She doesn’t

have much and quite a bit of what

she has she has been given in the

last couple of months. Pictures

drawn for her by young children at

church, Easter eggs and cards. We

begin initial phone calls and

emails, starting with Family Group

and our own near friends,

neighbours, family. I’m shaking as I

pack. I’ve visited Dungavel for

years as a befriender and had

recently ceased visiting to attend

more fully to the hospitality we

were offering at home. Dungavel is

a prison. It is no place for a 16-

year-old girl.

We speak to her lawyer. I go back

and teach my Friday afternoon

classes and by the time I get home

she is inside Dungavel. We borrow

a car and drive the hour south of

Glasgow to Dungavel with her

belongings. Much of what we have

taken up – the Easter eggs, the nail

varnish and hair oil, her belt and

scarves, we cannot leave for her.

They are bagged up in HM prison

bags for us to collect on our way

home. At last we are able to enter

the visits room and she meets us,

sobbing. We all are. Apparently

she’d been told in the UK Border

Agency cell, in Brand Street, that

she didn’t need to worry because

‘Dungavel is like a big cinema.’

Saturday – after a sleepless night –

we begin to piece together the

possibilities of a campaign.

Sunday we ask for prayer.

We get used to the Dungavel road.

As luck would have it I am on

annual leave for the week so on

Monday morning I begin

contacting our MSPs, MP and her

solicitor, and all those we know in

the asylum campaign networks.

Out goes the first request for

action and prayer. The response is

incredible. Letters and emails

begin to pour in to the politicians,

responses come, creative ideas –

the resourcefulness of good

people is alive and escaping and

full of hope. We watch in wonder

as our worlds connect and we

learn more of love and more of

anger day by day. Driving up the

Dungavel road every evening that

week in the car I listen again and

again to the words of singersongwriter

Tim Spark’s (of Camas)

album, Nikko Fir, and his track

based on the words of Isaiah 58:

Give shelter to the homeless;

feed the hungry

and you shall rise like the dawn.

What does it mean, I wonder, I still

wonder, to rise like the dawn?

By Thursday we have an

application in for a Judicial Review

with release. By Friday we have an

advocate. In between times we

learn via the networks into the

Home Office that she is to be

moved on the 19th and deported

on the 21st.

Friday night: Text from Rima in

Dungavel: 22:53. ‘Hi alisn this crazey

peple talk to me to get ready on 20

min to move and I refes them. good

night love u by.’

And that was the last message we

received from her before her SIM

card was taken too and she no

longer had any means of

contacting us. Saturday was a

crazed day of searching Scotland

for a lawyer to prevent the

movement south and out of the

reach of the Scottish Judicial

Review. We were thwarted. On

Sunday she was moved to Yarl’s

Wood, near Bedford, and then

served her removal papers.

Sunday evening: I’m on hold, for

ages. In the background the music

playing on the Yarl’s Wood

switchboard is a song on repeat

with the words Don’t be afraid that

I’m leaving. Be strong on the surface.

The song is interrupted: ‘I’m sorry.

She is probably having her hair

done, or her nails,’ says the voice. A

new track Summer is over. The

Innocent have never laughed.

Drenched in my pain … here comes

the rain. Over and over and over

again. Another interruption: ‘We

are having trouble locating her.

She has a lot of freedom of movement so has probably made new

friends. No, we can’t take messages. Do you want to hold?’ Another song

Baby, keep my head above the water. Help me swim for my life. The line

disconnects and I don’t know what to do with my frustration or anger,

other than cry. That night Robert and I sit together quietly, hardly

speaking. There is nothing to say. ‘I’m afraid,’ he says. ‘I’m really afraid.’

Monday: Another night, another day on the phones and with the

campaign. This time the press are involved, a photographer comes to the

house, a new lawyer is instructed in London, money transferred,

everything is now speeding up in a race against time to beat the

deportation deadline set for Thursday. All our communications are now

by text – with the press, with the lawyers, round the campaign, and for

those who are praying. More letters are written, more urgently, with love,

with anger.

The doorbell rings; it is one of my students with a casserole. ‘It was the

only thing I could think of left to do,’ she says.

Karen Reeves, a fellow member living near Bedford, volunteers to visit

Rima in Yarl’s Wood. The right person in the right place. She has to

register her visit 24 hours in advance.

Who will share this heavy load, who will bear our sorrow?

The Lord has promised us peace and freedom.

Who will help this promise to come true?

Tuesday: We have strong contacts to Italy and the various church and

community organisations that look after asylum seekers. We are beginning

to see the tracings of an immense network of love and advocacy, of

compassion and action that is always there, but only now present to us, in

our very particular need. Friends, family, colleagues, neighbours, members

of the Community and of our church – all are creatively, intelligently,

remarkably doing amazing things to keep hope alive. Rima has sent us her

deportation papers. We know the flight number and the time of her

deportation on Thursday. I organise a small, quiet vigil for Wednesday

night. I eventually get through to Rima on the phone. Tears.

Wednesday: The story is in the press. Replies are now pouring in from

MPs and MSPs, government ministers and all the others who have been

contacted by the campaigners (now in the hundreds). There is no news

from England or the lawyer. 4pm Robert phones. ‘I think we have done all

we can. We just need to wait now.’ So we wait. We hold our breath.

Text from Robert: 17.34. ‘Flight Stopped. JR with release.’ ●
Update, from Alison Swinfen: In December 2010, after a long campaign, Rima was granted the

right to pursue her substantive claim for asylum in the UK. We are very grateful for this

breakthrough but the process is far from over. Updates: http://www.letrimastay.org.uk

Alison Swinfen is a member of the Iona Community.

Metanoia in

the slums

of Manila

by Martin Scott

‘Why do you look for the living among

the dead?’ (Luke 24:5)

It was on a bright, sunny, stiflingly hot

day one week after Easter 1994 that we

drove out from the centre of Manila. I

was glad of the air conditioning in the

van and still reeling from a visit to

Smoky Mountain the previous day.

Father Ben Beltrane had introduced me

there to some of the thousands of

people who eked out a living making a

few cents daily from scouring through

the rubbish on the 200-foot-high

smouldering heap from which the

place took its name. Ben, a Catholic

Priest and academic with a razor-sharp

mind and charismatic gifts of

leadership, was a man who could

command big money from taking up

one of the many offers he had received

from US colleges over the years.

Instead, he chose life on the hill, living

in community with the poorest of the

poor, running a project with slumdwellers

repairing and painting the

jeepniks, which are the main mode of

transport around Manila.

Not content with survival, however,

Ben’s whole way of living spoke of

transformation: of the physical

conditions of the poor; of the lives of

the ravaged and abandoned; of the

spirits of the downcast and

downtrodden. As a community

organiser, Ben has few equals. He puts

his intellectual and political skills to

taking on the government – not alone,

but in partnership with those most

affected, the dwellers of Smoky

Mountain. As he put it himself:

‘You have to have a dream, and believe

that it’s not your destiny, that it’s not

God’s will for you to be impoverished like

that. We marched on the street and

forced the government to rehabilitate the

dump. That got us to where we are now.’

And where are ‘we’ now? The dump

was officially shut down in 1995 and

new blocks of social housing began to

appear, funded by a coalition of partners, including the government. More

than 20,000 former slum-dwellers live in these basic but adequately

resourced homes, a far cry from the old shanties of the Mountain. The

benefits are not only for those folks; the removal of a huge source of

pollution and disease brings renewal and transformation for all around. It

may only be a drop in the ocean of what is needed in terms of

resurrection for the poor of Manila, but it is a start, a tangible sign of hope.

Here at least, the living are no longer among the dead.

As we came towards the shoreline, the sun suddenly began to disappear

in a haze. At first I thought it was a fog blowing in from the sea, but the

acrid smell was all too familiar from the day before. The stench of burning

rubbish in the slums of the world is something you can only comprehend

if you have breathed it in. After a few minutes we drew to a halt outside a

high, whitewashed wall. It took a moment in the fog of smoke to realise

that we had stopped outside a cemetery.

Stepping from the van, we entered a graveyard. The first impression was

that it had been a grand setting some time past. This was a place where

the rich had come to rest. A number of the tombs were small houses, with

a little courtyard at the front, Grecian pillars opening into a room where a

large sarcophagus (or two) looked rather like a kind of macabre table. I

was immediately struck by the irony that, even in death, the rich had a far

better place to occupy than the living of the shanty towns.

Then came another shocking realisation – something moved in the corner

of one of the marbled rooms. Another, and another appeared, emerging

like spectres in the blue-grey haze. Hundreds of people were living in this

place of death. A whole new ring came to the angel’s question: ‘Why do

you look for the living among the dead?’

Within seconds, people appeared from every corner of the cemetery,

gathering around Ramos, my guide, an aid worker involved in community

organising in a number of the slums of Manila. They chattered excitedly

together in Spanish and I caught no more than every tenth word. What

was self-evidently clear was that they knew and trusted one another. We

pressed on towards the back wall of the graveyard, which was broken

down in places. I began to make out the sea in the distance, but in front of

it was a ‘beach’ made up of tons of rubbish, not dissimilar to the mountain

we had visited. It was covered with people sifting and gathering, hauling

bags of plastic bottles or aluminium cans unearthed with bare hands from

the mass of rotting garbage. The scene was a hellish kind of Costa del Sol:

a crowded beach of a different magnitude. A filthy black sludge replaced

lapping blue water – but children still paddled and swam in it.

Ramos explained the excitement: As squatters in this graveyard, the

people were vulnerable not only to the disease that such squalor

inevitably brings, but also to the violence of the authorities and the rich

landowners. On several occasions, they had been raided at night by thugs

with baseball bats and even guns, beating and terrorising them out of the

tombs. Each time they were evicted, however, the people gradually drifted

back, but always with the same fear of violence and death. On more than

one occasion, people had died from injuries sustained in the eviction

‘process’. But through a series of peaceful protests, followed ultimately by a

round-table meeting, the people had found the courage, with the help of

community organisers, to confront the authorities. The cemetery had been

unused for many years and it clearly provided shelter for many people

who had nowhere else to lay their head. There was no question of the land

being used for development and there were no relatives of the longdeceased

occupants who wanted to visit the tombs. Agreement had been

reached, therefore, that no more evictions would take place – a huge relief

to those for whom this was home. It might not yet be the social housing

being built elsewhere, but at least this

place of the dead could be put to

better use as a place of the living!

In time, small businesses would be

seeded around the cemetery and

along the seafront: home industries

using the skills of the people to create

crafts, often from recycled goods. The

long-term aim would be to transform

the place in the same way as Smoky

Mountain, not simply through pouring

in aid money, but much more through

harnessing and enabling the skills of

people whose human worth and

dignity would at the same time be

restored.

It may seem like a small step, but these

small green shoots of life are the signs

of true transformation. With the Easter

story of resurrection from the depths

of human violence and suffering still

fresh in my ears, these encounters with

the poor of Manila brought home the

joy of what real transformation is all

about. Where dignity is restored and

hope engendered, the resurrection life

is no longer merely ‘a conjuring trick

with bones’, as theologian David

Jenkins once so rightly put it. When

the path to justice begins to be

opened up for the poor and the

discarded, the transforming love of the

Risen Christ takes on a tangible

presence. As small signs of life poke

their incredibly vulnerable heads

above the injured soil, the healing of

the earth and the wholeness of

humanity become a dreamed-of

possibility.

‘Why do you look for the living among

the dead?’ – because that’s where

transformation is taking place. By

definition, resurrection can only come

when death and suffering are

experienced. They leave their mark

upon us, in the same way that the

Risen Christ bears the marks of

crucifixion. We must not imagine that

resurrection masks fear or disguises

death. Rather, it is in the very midst of

death that the transformed life takes

hold and hope springs eternal. ●
From A Heart for Creation: Worship Resources and

Reflections on the Environment, Chris Polhill (ed.), Wild

Goose Publications, 2010 www.ionabooks.com

Martin Scott is a minister, and Secretary of the Church of

Scotland’s Ministries Council. He visited Manila as part of

a sabbatical leave.

A touching place:

news and letters

THE SAIDIANA WOMEN’S

PROJECT IN KENYA

From Mary A. Smith: About ten

years ago, Rev. Marksen Masinde, an

associate of the Iona Community

and recently Moderator of the

United Church in Kenya, and Fridah

Wafula, his wife, both came to Iona

Abbey and served as volunteer

staff. While she was there Fridah

spoke to members and guests

about the plight of women in

particular in Western Kenya and the

necessity to do something to

increase their earning power. As a

result Fridah went back with

money raised at a coffee morning

in Iona, and started Saidiana, a selfhelp

group based on textiles,

sewing school uniforms and

knitting. A bank account was set up

here and people continued to

contribute to the Kenya Account. At

first Joan Miller was treasurer, then I

took over the role, and have been

doing it for the last seven years. I

regularly send about £3000 per

annum. It comes in miraculously

from supporters directly into the

account and also from cheques

from some Iona Family Groups.

In recent years Saidiana’s work has

expanded. In response to the

desperate situation, they have

begun an HIV/AIDS education

scheme. To help local families,

especially after droughts, they have

started a micro-credit scheme. They

have trained young women in

office skills. Recently they managed

to buy a pick-up truck to take

goods to market. And they got a

contract to supply school uniforms.

It is a wonderful example of what a

little seed money can do to help

people to help themselves.

If you would like to know more

about Saidiana’s work, or help

support it, please contact me at:

stewartandmary@googlemail.com

MORE OPPORTUNITIES TO VISIT

CAMAS THIS AUTUMN

From Camas: Just announced: Kathy

Galloway returns to lead another

‘Exploring Creation’ week at the

end of September, where we’ll be

discovering some of the lovely

autumn landscapes surrounding

Camas with plenty of time for

reflection, discussion, stargazing

and relaxing by the fire. 6 nights:

24th-30th, September 2011. For

more detailed information, or to

book, call us on 01681-700367.

JUSTICE FOR PALESTINE CENTRE

From the Justice for Palestine Centre,

UK: Justice for Palestine Centre is an

organisation that works hard to

bring basic human rights to the

people of Gaza. JFP is planning to

take a third convoy with medicine,

medical equipment, school

resources and building materials to

Gaza to help ease the suffering of

the civilian population. For more

information: www.j4p.org.uk

THE ‘JUST ACROSS’ GROUP FROM

WREXHAM VISIT IONA

From member Biddy Crossfield: Four

trains, one-night B&B in calm and

sunny Oban, two ferries and one

bus trip later, and Zimbabwe, the

Ukraine, Eritrea, England and Wales

were represented at the MacLeod

Centre by 14 people, including two

toddling Zimbabwean boys.

We shared worship twice a day in

Iona Abbey, chores, meals,

entertainment and company with

the volunteer and resident staff

and a few other guests from

Norway. We explored the beautiful

island together – walking along

white beaches, and up Dun I, giving

us a chance to see beyond the

island to the Paps of Jura, Colonsay,

the north of Mull and Staffa. Some

of the party even went into the sea

– and I mean into! Freezing to say

the least.

There was a chance on Monday to

sail to Staffa in a small boat, which

six of the group did. Words were

too hard to find to describe the

trip. On our return journey we

sailed by five or six dolphins,

dancing about together in the sea.

What more could we ask for?

As the group reflected on the week

it became very clear that folk had

truely appreciated the opportunity

to see beyond the town of

Wrexham and to be part of a

community for a week. Someone

reflected: ‘I have had the chance to do

three things I have never done before –

travelling in a boat, climbing a “mountain”,

and going to a beach and in the sea.

Thank you for giving me the opportunity.’

This ‘Just Across’ group became more

than a group of people from the weekly

drop-in – we became family. A very

special family, which felt blessed in

every way. Thanks be to God. (Photo of

the ‘Just Across’ group, and others on the

week, p.6).

THE UPCOMING 2011 IONA

CONTINENTALS MEETING

From member Rolf Bielefeld: The Iona

Continentals meeting will take place

30th September to 2nd October in the

Mennonite Conference Centre at

Schoorl, Netherlands (detailed

information from Desirée Van Der

Hijden).

‘GATHERED AND SCATTERED’:

SOME IONA COMMUNITYCONTACTS/

GROUPS

The New World Foundation, USA:

www.iona-nwf.org/index.html

The German Iona Group:

www.ionacommunity.de

The Dutch Iona Group:

www.ionagroep.nl/

The Swedish Iona-inspired Network:

www.iona.brommadidogen.se/index.

html

CORACLE POETRY CONTEST WINNERS

Thanks so much to everyone who

entered the 2010-2011 contest. The

winners are: 1st prize: ‘Western knitter’

by Rosemary Power; 2nd prize: ‘Lifted’ by

David McNeish; 3rd prize: ‘Grey wagtail,

yellow’ by Richard C. Cutler; Runner-up:

‘To do’ by David McNeish. These poems

will be printed in a 2011 edition of

Coracle.

Bread for the road

‘There are risks involved but that is why

hospitality has always been seen, in every

culture, as sacred: in order to honour the

stranger, you have to put at risk what’s

most precious, your home and your

family … One of the most emancipating

aspects of radical hospitality is facing

that fear head on and realising that,

actually, strangers tend to be magnificent

messengers, bringing news you did not

expect.’ – Tobias Jones, Observer

magazine
Back cover

A ROAD TO TRAVEL

Shoes

wheels

spades

and a mirror

socks

brakes

two hats

and a stick

hands

hearts

grasses

and a puddle

laughter

tears

songs

and a story or two.

You

me

and a road to travel

wherever it leads us

wherever we go.

Ruth Burgess
